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THE 


PREFACE. 


NINCE the great Happineſs or Miſery of 
Human Life depends wholly upon the right 
or wrong Conduct of it, he that fhall point out 
any of its Irregularities or Miſtakes, is a Uni- 
verſal Friend, a Promoter of the Publick Hap- 
pineſs. And the more ſevere his Cenſure is, 
Ie it be juſt, the more ſerviceable it may 
; | 


©  Epecially, if the Irregularities he points out - 
are not only important, fre nent and inveterate, 
but ſuch as lie ſecret and Geber ve, and hauęg 
all along paſs'd under the Notion" of Excellent 
cies. He that reſtecis upon ſuch Miſcondutts as 
theſe, obliges by his Diſcovery as well as Re- 


oof. 
75 This Conſideration has occaſioned the follow- 
ing Reflections upon tbe Study of Learning and 
 Knowleage ;, the greateſt Faults of which, by @ 
Kind of unaccountable Superſtition, are cano- 
nix d for Virtues. ; 

De Truth is, the Light that divulges other 
AMiſcarriages will be ſure to hide theſe. For 
befide that they are viſible only to a few (ſince 
none can judge of the Faults of the Learned 

A 2 without 


(iy) 
without Learning) thoſe few that do diſcern 
them, have ſeldom Ingenuity enough to acknow- 
ledge them. For either they are ſo proud as not 
to be willing to own themſetves to have been ſo 
long under a Miſtake ; er ſo Ill-natur'd that 
they.don't care others ſhould be directed to a bet- 

ter Way than they themſelves have travePd in. 

In the following Refleftions I have endea- 
vour d to mark out ſome of theſe leſs obſerv'd 

Miſconducts, wherewith I myſelf have been too 
long impoy'd on, and which. after all my Con- 
viction (jo deep are the Impreſſions of early Pre- 
judice) I can hardly yet find Power to corrett, 
For Education is the great Bias of Human Life, 

end there is this double Witchcraft in it, that 
us a long Time before a Man can ſee any Thing | 
amiſs in a Way he ts uſed to, and when be does, 
lis nat very eaſy to change it. 

I can eafily divine how theſe Reflefions will 
he received by ſome of the rigid Votaries of old 
Learning. But if they are of Service here and 
there to an ingenuous and unenſiaved Spirit, I 
Hall not much regard the Magiſterial C enſures of 
thoſe, whoſe great and long Study bas had no 
better Effect upon them, than to make them loo 
wiſe for C onviction. 
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Conpuer of HUMAN LIFE. 


\ | The Firſt REFLECTION: 


N hetein the general Conduct of Human Life it taxed, - 
for plating Learning in ſuch Things as are little or no- 
thing perfective of the Underſtanding. 

1. S there are two Faculties in Man, Under- 
ſtandin | E 
. Condud of Human Life, Intellectual and 

Moral. The Moral Conduct of Men has been'continu- | 

ally expoſed, ever ſince Preaching and Writing have 

been in the World. But it has fared otherwiſe with the 

Iatellectual, which ſtands not ſo fair a Mark, nor has 

been ſo often hit. Not that it is really leſs faulty, but 

becauſe its Faultineſs is leſs notorious, lies further in, 
and muſt be drawn forth into View by a Chain of Con- 


ſequences, which few have either Diſcernment enougg 


to make, or Patience enough to attend to. 
2. The chief Irregularities of it are three, reſpecting 
tie End, the Means, and the Degree of Affection. 


Firſt, The placing Learning in ſuch Things as are 


little or nothing perfective of the Underſtanding. 
Secondly, The undue and irregular Method of pro- 

ſecuting what is really perfeRtive of it; and + 
Thirdly, The too importunate Purſuit of Knowledge ' 


in general, 
4 3 | 3. Firſt, 


and Will; ſo there is a double 
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3: Firſt, Men generally place Learning in ſuch 
Things as are little or nothing perfective of the Under- 
ſtanding. This, I confeſs, is a ſevere Charge, as it 
faitehs ah Imputätien of Folly upon the Learned Order: 
And not only ſo, but in that very Thing wherein they 
think their Wiſdom conſiſts. Learned Men do indeed 
often, not only own but affect Ignorance in Things be- 
1 ſide their Profeſſon. But to cenſure them as defective 
Wi in that one Thing they pretend to, to make that their 
5 blind Side where they think they ſee cleareſt, to main» 
ml - tain, thatthey are not only really knowing, but that ge- 


— 


f nerally they don't fo much as know what true Know- 
| | ledge is; this is fo high a Charge, that even thoſe who 
fl may be convinced of the Truth will ſcarce forgive the 
1 r 
4. That the Truth of it may appear, I ſhall firſt 
1 briefly obſerve, what Knowledge is perfective of the 
Underſtanding ; and then ſhew, that the generality of 
it the World place Learning in that which is not ſo. 
$1: 5. And, firſt, I grant the Knowledge of all thoſe 
| Truths is perfective of the Underftanding, which are the 
$81 Matter of lobe Arts and Sciences that are built upon 
ſtable and immoveable Foundations, ſuch as Divinity, 
Metaphyſicks, Geometry, together with all thoſe un- 
changeable Rules and Meaſures of Reaſon and Conſe- 
quence, which lead us to all other Knowledge, and ate 
the Subject of that Art we term Logick. And accord- 
ingly I allow him to be a truly learned and knowing 
Man,. who has furniſhed his Mind with bright and clear 
Ideas, lodged them orderly. and regularly in his Head, 
and ſettled the Relations and Conſequences of one to an- 
other. He that is able to think clearly (for ſo much a 
Man knows, as he underſtands diſtinctly, and no more) 
to judge truly and ſolidly, and to reaſon dependently 
and conſequentially. | 
6. But this is not the Meaſure which the generality 
of the World has thought fit to proceed by. Learni 
is generally placed in a Sort of Knowledge, widely dif- 
ferent from this. The World does not eſteem him a 
learned Man, whoſe Learning has cleared his Under- 
Randing, who is arrived at Diſtinctneſs of S 
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and is a thorough Maſter of Notion and Diſcourſe. No 
it will coſt great Pains, great Labour of 'Miad,.. and 
Cloſeneſs of Thinking to attain to this. This there- 
fore muſt not be Learning, but ſomething elſe muſt, 
that is eaſier to be attain'd, tho” little or nothing per- 
fective of the Underſtanding. And in ſuch Knowledge 
it is generally placed. fi: 
7. For, firſt, Tis reckon'd a notable Point I Learn- 
ing, to underſtand Variety of Languages. This alone 
gives a Man a Title to raing, without one Grain 
of Senſe ; and on the other Side, let a Man be aw An- 
gel for Notion and Diſcourſe, yet unleſs he cag expreſs 
the ſame Thought in Variety of Words, he may go for 
-a rational, but will by no Means be efteem'd a learned 
Man. Now is it not a ſtrange Thing, that ſo much 
[Streſs ſhould. be laid on ſo very a Trifle ? For what am 
I the beter for being able to tell, what tis a- clock in 
twenty Languages? What does this ſignify to the Per- 
feection of my Underſtanding ? Words are purely in or- 
der to Senſe; and are therefore of no farther Value, 
than as they ip either to learn or to communicate it. 
Therefore, to affect them for themſelves, is to turn the 
Means into the End, than which nothing is more abſurd. 
And yet this vain, Piece of Pedantry has prevaib'd all 
the World over, and with ſome to that Degree, that 
they have confounded Ideas with Words, and have 
made all Science to terminate in the latter. Thus Mr. 
Hobbes makes Reaſon to be nothing elfe, but! Sequela 
Nominum, a well-order'd Train of Words.” Ne 
certainly was a plainer Argument of the great Degene- 
racy of Mankind. And tho' all the. Multipliers of 
. Tongues are not comprehended under this latter Charge, 
. yet it may concern them to conſider, how great a Folly 
it mult be to place Learning in that, which is one of the 
greateſt Curſes upon Earth, and which ſhall utterly 
ceaſe in Heaven. 
8. Again, it paſſes for an extraordinary Part of Learn- 
ing, to underſtand Hiſtory : That is, in other Words, 
to know what a Company of filly Creatures called Men 
| have been doing for almoſt theſe fix thouſand Years. 
Now, what is my Underſtanding the Perfefter ws this ? 
ba | deny 


es) 
| CY 
I deny net, that there are ſome Matters of Fact, as the 
mere remarkable Porns of Eecclefiaſtical Hiſtory, and 
the greater Revolutions of the Civil World, Which are 
of Moment to be known; becauſe, by difcovering to us 
the Conduct of divine Providence, they ſupply as with 
| Oeeaſions of acknowledging and ado! e Wiſdom 
WW and Gogdneſs of GOD. Neither do I deny, that there 
| ure many other Hiſtorical Paſſages, ' which may be of 
Moment to be know; tho' not as perſective of our Un- 
Gerſtanehing, but as touching our Intereſt, And Toit 
rity be of Moment to me to know, the Clock has 
N | ruck One, if I have made an Aſſrgnation at that Time: 
But ſure the bare naked Theory of the Clock's having 
Rruck One, will add but little to my Intellectual Per- 
| ens - he moſt 2 of Fact in the World 
f is worth knowing, if I have any Concern depending up- 
. on it: Aud he endet bon that, is utterly inert. 
mn cant. So that tis not from the perfecting of our Un- 
| derſtanding, but from the Relation they have to our In- 
wu tereſt, that theſe Things deſerve to be known. 
18 9. I would deſire the great Magnifiers of Hiſtory, . 
1 'enly to anſwer me this one Queſtion, Suppoſe ſuch. 
and ſuch Matters of Fact, in tne knowing which they 
perhaps glory more, than the Actors themſelves did in 
the doing them, had never been done. Suppoſe Fabius 
had never weather'd out Hannibal by Delays, nor Cyrus 
took Babylon by draining the River into the Ditches ; . 
"what Diminution would this have been to the Perfection 
"Of their Underſtanding ? They cannot ſay it would have 
been any. And why then ſhould the knowing them 
now they are done, be reckon'd an Addition to it? 
And yet we find it is ſo, and that Men ſtudy theſe 
Things, not only for their Uſe, (that we allow) but for 
their mere Theory, placing Learning in ſuch Hiftory as 
has nothing to commend it, but only that it tells you, 
ſuch and ſuch Things were done, Of this impertinent 
Sort is the greateſt Part of the Reman and Grecian Hiſto- 
ry: Which, had not the World voted it for Learning, 
would no mote concern a Man to know, than that a 
Bird has dropt a Feather upon the Pyrenean Mountains. 
10. Again, it paſſes for a notable Piece of Learning 
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(9) 
to underſtand Chronology ; to be able to adjuſt the In- 
tervals and Diſtances of Time, when ſuch a Man flou- 
riſh'd, when ſuch an Action was done, and the like. 
Now I deny not, but it may concern ſome to know 
theſe Things, who have any Intereſt depending upon it. 
It may concern ſome to know, for Inſtance, that there 
is a twofold Date of the Victory at Acium, the one 
reckon'd from the Fight there, the other from the tak- 
ing of Alexandria. But however uſeful it may be to 
know this, yet certainly as to any Intellectual Perfection 
that accrues by it, it muſt needs be a very — 
Stuffage of the Head; Altho' tis ſo generally accounts 
a great Accompliſhment and Enrichment of it. 

11, There are many other Things which the Hu- 
mour of the World has turn'd up for Learning, which 
Ignorance will never be the better for, and which Wiſ⸗ 
dom does not need. Thus tis counted Learning to have 
tumbled over a Multitude of Books, eſpecially if great 
ones, and old ones and obſcure ones 3 but moſt of all 
if Manuſcripts, the Recovery of one of which is reckon'd 
ſo much added to the Common wealth of Learning, as 
they call it. Hence a ave/l-read Man ſigniſies the very 
ſame as a learned Man in moſt Men's Dictionaries: And 
by auell. read they don't mean one that has read well, 
Reading, but only one that has read much, tho' pers 
haps he has puzzled and confounded his Notions by do- 
ing ſo. Thus again, it goes for Learning, to be ac- 
quainted with Men's Opinions, eſpecially of the Anci- 
ents ; | To know what this or that Philoſopher held, 
what this or that Author ſays, tho' perhaps he ſays no- 
thing but what is either abſurd, or - obviouſly: true. 
What, for Inſtance, can be more abſurd, than that 
Fancy of Empeadocles, that there are two Semicircles com- 
paſling the Earth betwixt them, one of Fire, the other 
of Air; and that the former makes Day, and the latter 
Night? And yet to know this is Learning! What can 
be more obviouſly true, than that grave Doctrine of 4. 
riſlotle, that Privation muſt go before the Introduction of 
the Form in all Generation ? Ot, that a Thing muſt 
loſe one Form before it can talce another? And yet tis 
s Learning 
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Learning to.know that he-taught this 1 To know ige 


Thing is nothing: But to know that Ar iflatle taught ity 


that is Learning! Nay farther, tho I am able to de- 


monſtrate the Circulation of the Blood, or the Motion 
of the Earth, yet I ſhall not be admitted into the Order 


ef the Learned, unleſs I am able to tell, that Coperni - 


eus diſcover d the one, and Harvey the other. So 
much more learned an Atchievement it is, to know Opi ; 
nions than Things! And accordingly, thoſe are rec- 

Authors, who have given the 
greateſt Specimens of this Kind of Knowledge. Thus 
Picus Mirandula is more admired for his Examination of 
the Doctrine of the Pagans, than any of them were for 


what they deliver d. 


12. Now what an unreaſonable Impoſition is this, 
That tho' a Man can think and write like an Angel 
himſelf, yet he muſt not be accounted a Man of Learn- 
ing, unleſs he can tell what every whimfical Writer 
hath ſaid before him ? And how hard will it fall upon 
thoſe, whoſe Lot is to breathe in the laſt Ages of the 
Werld, who muſt be accountable for all the W hims and 
Extravagancies of ſo many Centuries? And yet this is 
made ſo great a Part of Learning, that the Learning of 
moſt Men lies in Books rather than in Things, and a- 
mong Authors, where one writes upon Things, there 
are twenty write upon Books. Nay,. ſome. carry this 
Humour ſo far, that 'tis thought Learning to know the 
very Titles of Books and their Editions, with the Time 
and Place when and where they were printed. And 
many there are who value themſelves not a little on this 
Mechanical Faculty, tho' they know no more of what 
is in them, than they do of what is written in the Rolls 
of Deſtiny, —_ ft. 2 | 

13. From this placing of Learning in the Knowledge 
of Books, proceeds that ridiculous Vanity of multiply ing 
Quotations, Which is alſo reckoned another Piece of 
ing, tho' they are uſed io i inently, that 
there can be no other End in them, but to ſhew, that 
the: Author has read ſuch a Book. And yet tis no ſuch 
convincing Evidence of that neither. It being neither 
new nor difficult, for a Mlan that is reſolved upon it, 
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(11) 
to quote ſuch Authors as he never read nor ſaw. And 
were it not too odious a Truth, I could name ſeveral of 
thoſe Author-Mongers, who paſs for Men of ſhrewd 
3 


ng. 
14. Theſe and many other ſuch Things (ſor twere 
endleſs to rechon up all) are by the Majority. of che 
World voted for Learning, and in theſe we ſpend our 
Education, our Study and our Fime, tho' they are no 
way perfective of our Underſtanding. So that in ſhort, 
the Charge of this Reflection amounts to thus much, 
'That Learning is generally placed in the Knowledge of 
ſach Things, as the Intellectual Perfection of Man is 
little or nothing concern'd in. j 


eee 


The Second REFLECTION. 


Nerein the general Conduct of Human Life is taxed for 
uſing undue-and irregular Methods, in projecut ing what 
is really perfoctiue of the Undetfianding. | 


1, IN the preceeding Reflection the Conduct of Hu. 

1 man Life was cenſured for plaeing Learning in 
what is not perfective of the Underſtanding. In the 
preſent, it is charged with purſuing what is ſo, in an 
undue and irregular Manner. The other was an Error 
about the End; this is an Error about the Means: 


Which are the two Hinges upon which all Prudenee 
and Imprudence turns. A* | 


2. That the Truth of this Charge may appear, we 
are firſt to determine, what is the right Method of pro- 
ſecuting that Learning which is really perfective of our 
Underitanding. And this, no doubt, muſt be an Ap- 
plication to him from whom every good and perfect 
Gift deſcendeth. This is the right and the only right 
Method of Enquiry after that Truth which is perfe@ive 
of our Underſtanding. For GOD is the Region of 
Truth, and in him are hid all the Treaſures of Wiſdom 
and Knowledge, This is that great and univerſal: O. 

racle 
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(12) 
racle lodged in every Man's Breaſt, whereof the ancient 
Urin and Thummim was an expreſſive Emblem. This 
we all may and muſt: conſult, if we would enrich our 
Minds with ſuch Knowledge as is perfective of the Un- 
derſtanding. This is the true Method of being truly 
wiſe: And it is no other Method than what we are ad- 
viſed to, by the ſubſtantial Wiſdom of GOD. 6 
#5. fimple, let bim turn in hither. I am the Light of the 
World : He that follows me, or (as the Word more pro- 
perly ſignifies) he that keepeth Company with me, walk- 

eth not in Darkneſs. SORT 2s: > M 

3. There are three Ways of doing this; the firſt is, 
by Attention; the ſecond, by Purity of Heart and Life ; 
the third, by Prayer. The firſt, Attention, Male- 
branche calls, the natural Prayer of the Soul to GOD 
for farther Illumination. - For indeed it is a filent Ad- 
dreſs and Application of the Soul to the Fountain of 
Light and Truth; *Tis an Interrogation of the divine 
i; Oracle, the eternal Word of GOD, and a patient Wait- 
ing upon him for an Anſwer. Tis, in a Word, an 
Act of Intellectual Devotion to the Father of Lights, 
and ſuch as if unfolded, beſpeaks him in the Words of 

the Royal Supplicant, Give me Wiſdom that fitteth by 

5 thy Throne 1 Ho. noiſy ef inn) 1 I 

4. This is the ſame with Thinking or Meditating ; 

and as it is the firſt, ſo it is the directeſt and moſt com- I 

pendious Method of Science. For this is to go directly t 

1 
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to the Spring-head, to the lucid Fountain of Good. 
Tis to fix the Eye of the Mind upon the Intellectual Sun, 
which muſt needs be the moit ready Way to be enlight- ti 
en'd. The more heedfully we attend to this, we ſhall n 
not only diſcover the more, but alſo more clearly ſee r. 
what we do diſcover. So a Man that caſts only a ſhort, Þ t! 
careleſs Glance upon the milky Way, ſees only a con- t 
fuſed Whiteneſs. But when he fixes his Eye upon i-, 8 
with Steadineſs and Delay of Application, he begins to B 
diſcern it more diſtinctly, a new Star every Moment 6 
. == riſes under his Inſpection; and ſtill the harder he looks, tt 
1.28 the more he diſcerns, till he is ſatiated with the Bright- | P 
1935 neſs and Multitude of Light. : 
11 | 5. This was the Method of the Inventers of Arts and | D 
WF SS Sciences : 
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N 7 
40a 

3 


(13) 
Sciences: They made their Way by mere Dint of 
Thinking. This 1s the Method that has been uled ever 
fince, by the greateſt Improvers of them; ſuch as Bacon, 
Boyle, Harvey, Malebranche, &c. And we may ſafely 
propheſy, if ever any extraordinary Advancement be 
made in them hereafter, it will be done by Thinking. 

6. The ſecond Way is, by Purity of Heart and Life: 
For as Vice not only proceeds from Ignorance, but alſo 
cauſes it, by beſotting and clouding the Underſtanding, 
fo Purity not page. ons from Knowledge, but alio 
produces it, making the Soul ſee more clearly and di- 
itintly. And the ſame Method is recommended in 
Scripture, Wiſdom, ſays the Wiſe Man, will not enter 
into a polluted Spirit. So the Angel to Daniel, Many 
ſhall be purified and made white, and none of the Wicked 
Hall underſtand, but the Wiſe ſhall underſtand. - To this 
Purpoſe too is that of our Lord, above repeated : He 
that falloweth me, walketh not in Darkneſs ; the Purity 
of his Heart is a Light to his Underſtanding. | 

7. Butto repreſent this moreclearly : There are two 
Ways whereby Purity of Heart ſerves to the Acquire. 
ment of Knowledge ; by natural Efficacy, and by the 
divine Bleſſing. And fiſt, by natural Efficacy, either 
by clearing the Medium, or by aſſiſting the Faculty. As 
to the former, we are aſſured, not only that the Soul 
now ſees through a Medium, and that this Medium is 
the Body, but likewiſe that the Groſsneſs of this Medi- 
um hinders the Sight of the Soul. Whence it follows, 
That whatever helps this Medium, helps the Sight of 
the Soul. And this Purity does; eſpecially that emi- 
nent Part of it which conſiſts in Chaſtity and Tempe- 
rance, For firſt, it compoſes the Paſſions, - eſpeciaily 


that of Luit, by that the Animal Spirits, and by that 


the Blood. For the Motion of the Paſſions ferments the 
Spirits, and the Fermentation of the Spirits agitates the 
Blood, and by Agitation raiſes all the feculent and droſ- 
ſy Parts of it, and makes it, like a troubled Fountain, 
thick and muddy. And therefore it is, that Men in any 
Piſhon can't reaſon ſo clearly, as when they are in 
more Quiet and Silence of Spirit. But by Purity all this 
Diſturbance is allayed, the Paſhons are becalm'd, the 
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Spirits fix d, the Fountain of the Blood clear'd: up, and 
ſo all the inner Part of the Glaſs, through which we ſee, 
becomes more bright and tranſparent, more apt to tranſ- 
mit the Rays of Light to the Soul, which conſequenily 
ſees more clearly through it. | 7 1 e 
8. But this is not all; for Purity clears the outward 
Part of the Glaſs too. Firſt by Conſequence, becauſe 
the finer the Spirits and Blood are, the finer will be the 
Threads of the outward Veil alſo. Then more direct- 
ly ; becauſe Temperance refines and ſubtilizes the Tex- 
ture of the Body, and diminiſhes its Bulk and Groſſneſs, 
and unloads the Soul of a good Part of that Burthen, 
which not only preſſes down her Aſpirations, but alſo 
hinders her Sight. | 3 | | 
9. And as Purity thus clears the Medium, fo it alſo. 
aſſiſts the Faculty. And that by the ſame general Way, 
by compoſing the Paſſions, which otherwiſe not only 
trouble and thicken'the Medium, but alſo divide and 
diſperſe the Faculty. For the more Things « Man de- 
fires, the more he will be engaged to think on; and the 
more he thinks on at once, the more languid and con- 
fuſed will his Conceptions be. But Purity, by compo- 
ſing the Paſſions, contracts the Deſires, and by contract. 
ing theſe, it contracts alſo the Thoughts; whereby a 
Man is reduced to a greater Unity, Simplicity and Re- 
collection of Mind; and having but few Thoughts to 
divide him, is the better able to think clearly. 

10. Purity of Heart ſerves to the Acquirement of 
Knowledge, ſecondly, by the divine Blefling. It in- 
vites not only the Holy Spirit, but alſo the Father and 
the Son, even the whole Godhead, to come and dwell 
in the Soul. This we are aſſured of from our Lord's 
own Mouth: He that loveth me fhall be loved of my Fa- 
ther, and I will love him and manifeſt myſelf to bim. 
And again, I a Man love me, my Father will love 
him, and we will come unto bim, and make our Abodt 
«with him. The chaſte and good Soul ſhall not only be 
loved by GOD, but be alſo of his Council and Privacy. 
This. is the beloved Diſciple, who has the Privilege to 
Jean upon the Boſomrof his Lord, and to be admitted to 
his moſt ſecret Communications. And therefore, m_ 
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the Pſalmiſt; The Secret of the Lord is with them that 


fear him. And of Ananias, Azarias and Miſael, who 


refuſed to defile themſelves with the King's Meat, it is 
faid, That GOD gave them Knowledge and Skill in all 
Learning and Wiſdom.” | 

11. The third and laſt Way of conſulting GOD is 
by Prayer. This alſo is a Method which the Scripture 
adviſes us to. I any of you lack Wiſdom let him ait of 
GOD, who giveth to all Men liberally and upbraideth 
not, and it ſhall be given him. And this we know was 
the Method whereby the wiſeſt of Men obtain'd his un- 
parallePd Wiſdom. For as Wiſdom was his Choice, 
ſo the Method of his ſeeking and gaining it was by 
Prayer. Þ = 

12. Thus have I defined, and by Scripture and Rea- 


. ſon proved, what is the right Method of proſecuting taat 


Truth which is perfective of the Underſtanding. And 
now I think there need not many Words to ſhew, that 
as Learning is commonly placed in what is not perfective 
of it, ſo what is ſo is generally proſecuted by undue Me- 
trods. | For whereas the firſt Method of acquiring it is 
by Attention or Thinking, this is generally ſo little re- 
garded, that few Men think leſs, for the moſt Part, 
than they who are engaged in the profeſs'd Study of 
Knowledge. This they don't reckon any Part of Study, 
nor any Progreſs in the Stage of Learning, but only a 
graver Way of being idle. Tis thea only they itudy, 
when they are hanging their Heads over an old muſiy 
Folio, and ſtuffing their Memories with grey ' Sentences 
and venerable Sayings. And thus they ſpend their Time 
and their Pains, and having ſcrambled through a Com- 
pany of Books (moſt of which perhaps were written to 
as little Purpoſe as they are read) they think themſelves 
learned Men, and the World is too often of their Opini- 
on, tho' they have not made themſelves Maſter of any 
Senſe or Notion, nor are able to demonſtrate one ſingle 
vm upon ſolid Principles, and in a conſequential Pro- 
Cels. . a 

13. And this is the Method not only of thoſe who 
miſplace Learning, but alſo of the moſt of thoſe who 
place it right, Even theſe do not generally think for 
ae | B 2 it 
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it, but read for it; ſeek it not in their Souls, but in 
Books. I deny not that Reading is one Way to Know- 
ledge ; but then 'tis only by Accident, as it is a Help 
to Thinking. And therefore Thinking is the only 
Thing to be regarded even in Reading (for Reading, as 
ſuch, is nothing.) And then we read to moſt Purpoſe, 
when we are thereby moſt enabled to think. So that 
Thinking is the immediate End of Reading, as Under- 
ſtanding is of Thinking. And yet this Method is gene- 
rally ſo much inverted, that the main Streſs is laid upon 
Reading. Nothing but ved, read, as long as Eyes 
and Spectacles will hold; no Matter whether the Head 
be clear, ſo it be full. 

14. Again, whereas Purity of Heart and Liſe is an- 
other Metnod of attaining true Krowledge, tis a ſad as 
well as juſt Obſervation, That this is not only ne glected 
by thoſe who fit down contentedly in Ignorance, but al- 
10 by the generality of thoſe few that addict themſelves 
ro the Improvement of their Minds, Nay, theſe, in 
Proportion to their Numher, ſeem more guilty in this 
Reſpect than the others, and nothing is ſo common, as 
to ice Men of famed Learning, who are yet very cor- 
ript in their Tempers and Lives. Whence ſome have 
ſarcicd Learring an Enemy to Religion, and cried up 
Ignorance as the Mother of Devotion. And tho' their 
Concluſion: be notoriouſly abſurd, yet it muſt be own'd, 
the Ground on which they build it is too true. Men 
famed for Learning are often as infamous for Living; 
and many that ſtudy hard to furniſh their Heads, are 

et very negligent in purifying their Hearts: Not con- 
= that there is a moral as well as a n:tural Com- 
munication between them; and that they are concerned 
to be pure in Heart and Life, not only upon the com- 
mon Account, in order to Happineſs hereafter, but even 
in order to their own particular End here. | 
15. Then, Laſtly, whereas another Method of Lern- 
ing 1s Prayer ; the generality of Stadents do not apply 
themſelves to this at all. Pray indeed ('tis to be hopec) 
they do for other Things, which they think lie more 
out of their Reach ; but as for Learning, they think 
they can compaſs this well enough by their own n, 
| . an 


(17) 
and the Help of good Books, without being beholden 
to the Aſſiſtance of Heaven. But did they attentively 
conſider, that GOD is Truth, tis not to be imagined 
they would be fo indifferent in afing Prayer, or any of 
the preceeding Methods of conſulting GOD for his own 
Light. | | | 
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The Third REFLECTION. 


Wherein the general Conduct of Human Life is taxed with 
too importunate @ Purſuit of Knowleage in general. 


1. Aving paſt the two firſt Stages of our Intellectual 
Conduct, that of the End and that of the 
Means, and reflected on the Irregularities of each, 1 
come now to the Third and Laſt, which conſiſts not in 
the Choice of the Object, or of the Method to it, but 
in the Degree of Affection wherewith it is proſecuted. - 
And this Part of our Conduct is as irregular and faulty, 
if not more ſo, than either of the former: And the Fault 
of 1 is, a too importunate Purſuit of Knowledge in ge- 
neral. 1 
2. This Charge is of a larger Extent than either of 
the preceding: Thoſe concerning ſuch only, as either 
miſplace the Object, or miſtake the Method of Learning. 
But not only they who err in the Placing of Learning, - 
or in the Way to it, but even they who are right in 
both come under this Cenſure; they all agree in purſu- 
Ing it too importunately. : 
3. In order to make out the Truth of this Charge it 
will be neceſſary firſt to conſider, How far it becomes 
M in to employ himſelf in the Proſecution of Knowledge? 
Aud then it will be eaſy to detarmine, Whether our ge- 
neral Purſuit of it be immoderate or no- Now for the 
Determination of the former, let us obſerve the preſent 
State of Man, the Poſture wherein he now ſtands. 
4. And, Firſt, The utmoſt Knowledge Man can ar- 
rive at in this World, by his utmoſt Endeavours, is ve- - 
1 inconſiderable. 
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60d indeed has given us Reaſon enough to di - 
ſtinguiſh us from the Brute Creation, and we may im- 
prove it ſo far, as to diſtinguiſn ourſelves from one an- 
other: And ſo one Man may deſerve to be call'd Learned 
and Knowing, in Compariſon of another that is leſs ſo. 
But abſolutely ſpeaking, the moſt that any or all of us 
either know or can know, is of little Conſideration. 
What we know of GOD is but little ; for, as the Apoſtle 
ſays, We ſee through a Glaſs darkly: What we know 
of ourſelves perhaps is leſs, and what we know of the 
World about us, is not much. We have ſeen but a 
few of GOD's Works,” and we underſtand yet fewer. 
There are almoſt an infinite Number of Things which 
we never ſo much as thought of; and moſt Things we 
conceive very darkly and 8 and there is not 
one Thing from the Greateſt to the L-ait, which we do 
or can underſtand throughly. Thoſe that apply their 
wolle Study o any one Ching, can never come to the 
End of that ; fer not only every Science, but every Par- 
ticular of each has its unmeaſurable Depths and Receſſes. 
*Tis confeit by a great tnquirer into the Nature of 
Antimony (as tis related by Mr. Boyle) "That 'tis im- 
nk tor one Man to underſtand throughly that fingle 
ineral only.“ And if a Man can't underſtand All of 
ſo Little, how little muſt he underſtand of all? Suppoſe 
fartier, That all the Knowledge of all the Learned were 
put together, *twould weigh but light. For what one 
Art or Science 15 there that 1s brought to any tolerable 
Perfection? And if the common Stock be fo little, 
bow ſmall a Pittance is it that muſt fall to every particu- 
lar Man's Share? And where is that Man, who after 
all his Poring and Studying, is able to anſwer all the 
C::2itions, I will not ſay which GOD put to Fob, but 
Which may be ask'd him by the next Idiot he meets? 
5. is ſuperfluous, as well as endleſs, to diſplay the 
Particulars oi our Ignorance; tho' indeed, when all Ac- 


© counts are caſt up, that will be found to be our beſt 
"Knowledge. This only in general, our Life is ſo ſhort, 


our Progreſs'in Learning ſo flow, and Learning itſelf ſo 
long 5 tedious, and what we do or can know ſo ve- 
ry little, that the Scepticks had much more Reaſon to 

con- 
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conclude, from the Diſability of our Faculties, and the 
Slightneſs of our Attainments, than from the Uncertain- 
ty and Inſtability of Truth, that thereis no Knowledge. 

6. But, Secondly, If. it were poſſible for us to attain 
a conſiderable Meaſure of Knowledge, yet our Life is 
ſo ſhort and ſo encumber'd, that we could make but 
little of the Enjoy ment of it. All. the Morning of our 


Days is ſpent in the Preliminaries of Learning, in ma- 
ſtering Words and Terms of Art, wherein there is no- 


thing but Toil and Drudgery. And before we can taſte 
any of the Fruits of the Tree of Knowledge, before we 
can reliſh what is rational, our Sun is got into the Me- 
ridian, and then it preſently begins to decline, and our 
Learning with it. Our Light, our Strength, and our 
Time make Haſte to conſume; Nothing increaſes now 
but the Shadow, that is, our Ignorance and Darkneſs 
of Mind; and while we conſider and Took about us, 
the Sun ſets, and all is concluded in the dark Shadow of 
Death. But often the Sun is intercepted by a Cloud 
long before it ſets,. and we live backward again, grow 
weak end childiſh, filly and forgetful, and unlearn 
faſter than we learn'd. Or if it chance to ſhine bright 
to the laſt, then we grow too wiſe for ourſelves, and re- 
ject the greateſt Part of what we had learn'd before, as 


idle and inſignificant. 


7. Thirdiy, There is no Neceflity of being ſo won- 
derfully Learned and knowing here. *Tis neither ne- 
ceſſary, as enjoin'd by GOD, nor as a Means to any 
conſiderable End. We can be gcod and we can be 
happy without it. And leſt any Advantages in our af- 
ter-itate ſhould be alledged, this makes it more unne- 
ceſſary than any Confideration beſides. For tho” we are 
never fo unlearned now, yet if we know enough to do 
our Duty, we ſhall in a ſhort Time arrive at ſuch a De- 
gree of Knowledge as is requifite to our ſupreme Per- 
fection, to which our preſent Learning cannot add, nd 
which our preſent Ignorance will not diminiſh. © Per- 


| haps not immediately upon our Diſchaige from the Bo- 


dy, tho' even then there muſt be a vaſt Enlargement of 
our Underſtanding ; but doubtleſs, when we are admit» 
ted to the Viſion of GOD, we ſhall then commence in- 


ſtantaneouſly 
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fantaneouſly wiſe and learned, and be fully poſſeſt of the 
Tree of Knowledge, as well as of the Tree of Life. 
For then that Glaſs; through which we now ſee darkly, 
| Hall be laid afide, and the Field of Truth ſhall be clear. 
I diſplayed before us. And tho' even then there ſhall 
be Degrees of Knowledge, yet the Variety of this Diſ- 
nſation ſhall not proceed by the Degree of our Know- 
edge in this Life, but by another Meaſure. For, 
8. Fourthly, Tho' there is no Neceſſity of our being 
ſo learned and knowing, yet there is of our being wr. 
and virtuous, This is neceſſary, both as commanded 
by GOD, and as a Means of our Final Perfection. 
And beſides, tis neceſſary now, there being no other 
Opportunity for it. It we don't know here, we may 
know hercafter, and iniallibly ſhall, if we are but good- 
here, But if we are not good here, we ſhall neither be 
good, happy, nor knowing hereafter. 'The main Op- 
portunity for Knowledge is after Lite ; the any Oppor- 
tunity of being good is now : And if 'we take Care to - 
improve this, we are ſecure of the other ; but if this is 
neglected, all is loſt. This therefore is indi{p:nſably 
neceſſary, and *'tis the only Thing that is ſo: And 'tis 
neceſſary now; neceſſary not only to our Happineſs in 
general, but alſo to our Intellectual Happineſs in par- 
ticular. For, 

9. Laſtly, Thus ſtands the Caſs between GOD and | 
Man. Man was made in a State of Innocence and Per- 
fection, in perfect Favour and Communion with GOD, 
his true Good, and in a Capacity ſo to continue. From : 
this excellent State he wilfully fell, and by his Fall. ſo 
diſabled himſelf, that he could not by his own Strength ! 
xepent, and ſo provoked GOD, that tho' he could r 

have repented, yet he could not have been pardon'd, i 
A 
[ 


* 


without Satisfaction made to the Divine Juſtice. his 
Satisfaction Man was not able to make, nor any other 
Creature for him. Whereupon GOD in great Mercy I; 
ordain'd a Mediator, his own Son, GO and Man, be- t. 
tween himſelf and his lapſed Creature; who by the Sa- t 
crifice of himſelf ſhould effect two Things, anſwerable h 
to the double Neceſſity of Man: Firſt, make Repent- 4 
ance available, which otherwiſe would not have been P 


* 
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ſo; and, Secondly, merit Grace for him, that he might 
be able to repent. And this is what is meant by the 
Reſtoration or Redemption of Man, which thus far is 
univerſal and unconditionate. hey, 

10. But flill, natwithſtanding all that this Mediator 
hath done for him, Man is only fo far refored, as to 
be put into a pardonable and reconcileable State: He is 
yet only in a Capacity or Poſſibility of Pardon and Re- 
conciliation, which is then, and then only, reduced to 
Act, when he truly believes, . e. with ſuch a Faith as 
is productive of all inward and outward Holineſs ; 
with which he may, without which he cannot be ſaved, 
notwithſtanding Chriſt hath died to ſave him. For the 
Deſign of his Death was not to make Holineſs unnece/- 
ſary, but to make it available; not to procure a Privi- 
lege of being ſaved without it, but that we might be 
ſaved with it. If this Qualification be wanting, we 
ſhall be ſo fur from being any Thing advantaged from 
the Redemption purchas'd by our Mediator, that we 
ſhall be accountable for it, to the great Aggravation 
both of our Guilt and Miſery. It therefore highly con- 


cerns Man to improve with all Diligence this great and 


only Opportunity, of adorning his Mind with all 
Chriſtian Perfections; ſince with theſe, he may be hap- 
py in all his Capacities, and without them, he ſhall not 
only fall into a State of unutterable Miſery, but be alſo 
accountable for the Poſſibility he had of eſcaping it, 
for perverſely neglecting ſo great Salvation, ſo glorious 
an Opportunity of being ſaved. . 

11. Theſe: Things being premiſed concerning the 
preſent State of Man: Firſt, That he can know but ve- 
ry little; Secondly, That the Enjoyment of that little 
in a ſhort and encumber'd Life, is by no means anſwer- 
able to the Labour of acquiring it; Thirdly, That 
there is no Neceſſity of ſuch a Deal of Learning and 
Knowledge, either as to this World cr the next, and 
that ere long he ſhall have his Fill of Knowledge in 
the Beatific Viſion, one Glance whereof ſhall inſtruct 
him more than an eternal Poring on Books, and un- 
diftinguiſþ the greateſt Doctor from the moſt ignotant 
Peaſant ; Fourthly, That there is an abſolute Bey, 
. 5 ; 0 
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el his being holy, this being the Condition not only of * 


his Happineſs in general, but alſo of the Accompliſh- 
ment of his Underſtanding in particular: And that now 


— 


is the only Opportunity for it: Laſtly, That the At- 


tainment of Happineſs upon this Condition, was tbe 


Purchaſe of his Saviour's Death, who has alſo merited 
__ Grace for his Aſſiſtance in the Performance of it; which 
if he neglect, he-ſhall not only © miſs of Happineſs, but 
allo be anſwerable for ſo dear an Opportunity of gain- 
ing it: From theſe Premiſſes, it will, I think, follow 
with no leſs than Mathematical Evidence, 
12. Firſt, That Knowledge is net the Thing for 
Which GOD deſign'd Man in this Station, nor conſe- 
quently the End of his beſtowing upon him thoſe Intel- 
lectual Powers which he has. 
Secondly, That the End for which GOD did cefign 
Man in this Station, and the Reaſon why he beſtow'd 
thoſe Powers upon him was, That he might ſo ſerve 
him here, as to be rewarded with perfect Knowledge 
hereafter + And thirdly, That the principal Cate and 


Concern of Man, both for his own Intereſt, and cut of 


Compliance with the Deſign of GOD, cught to be, to 
live a Chriſtian Life, to accompliſh the moral Part of 
of his Nature, to ſubdue his Paſſions, to wean himſelf 
from the Love of the World, to ſtudy Purity of Heart 
and Life, in one Word, Fo perfect Holineſs in the 
Fear and Love of GOD.” And in particular, that 
he ought to purſue Knowledge no farther than as tis 
conducive to Virtue. e | 

13. This therefore is the Meaſure to be always ob- 


ſerv'd, in our Proſecution of Knowledge. We are to 


ſtudy only that we may be good, and conſequently. to 
proſecute ſuch Knowledge only as has an Aptneſs to 


make us ſo, that which the Apoſtle calls, The Truth 


which is after Godlineſs. Whatever Knowledge we pro- 


ſecute beſide this, or further than tis conducive to this 
End, tho! it be, abſolutely confider'd, never ſo excellent 


and perfective of our Underſtanding, yet with reſpect 


to the preſent Poſture and Station of Man, *tis a culpable- 


Curioſity, an unaccountable Vanity, and only a more 
folemn and laborious Way of being idleand E 
13. An 
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14. And this will be found, if well examined, to be 
nothing different from the Cenſure of the wiſe Preacher, 
I gave my Heart to know Wiſdom, ſays he, and I per- 
cei ved that this alſo is Vanity and Vexation of e 
Not that he now firſt applied himſelf to the Study of 
Wiſdom. No, he had been inſpired with that before, 
and by the Help of it had diſcovered the Vanity of all 
other Things. But that Wiſdom which ſaw through 
all other T'hings, did not as yet perceive the Vanity of 
itſelf. He therefore now gave his Heart to now Wiſ⸗ 
dom, that is, to reflect upon it, and to conſider whether 
this might b: excepted from his general Cenſure, and 
ſtruck out of the Scroll of Vanities. And upon deep 
Reflection, he found that it could not, and that even 


this alſo was as much a Vanity as any of the reſt. Not 


that his Propoſition is to be underſtood abſolutely, but 
only with reſpect to the preſent Poſture of Man. Neither 
can it be underſtood of all Knowledge even in this Life 3 
ſome Knowledge being neceſſary to qualify him for 


Happineſs in the next. It muſt therefore be underſtood - 


of all that Knowledge, which contributes not to that 
great End. So that with theſe two neceſſaty Limita- 
tions, the Senſe of it is plainly this, That to Man in this 
22 Juncture, all Knowledge which does not contri- 

ute to the Intereſt of his Aſter- ſtate, is Vanity and 
Vexation of Spirit. 

15. For to what Purpoſe ſhould we ſtudy ſo much, 
ſince after all we can know ſo little? Since our Life is 
as much too ſhort for enjoying that little Knowledge 
we have, as for compaſſing what we would have; and. 
withal, ſince there lies no Manner of Obligation or Ne- 
ceſſity upon us to do thus? But (which is what I would 
moſt of all inculcate) to what Purpoſe imaginable ſhould 
we be ſo vehement in the Purſuit of Learning, of any 
Learning but what is of Uſe to the Conduct of Life, 
conſidering theſe two Things, firlt, "Phat 'tis but to ſtay 


a little while, and we ſnall have all that Knowledge gra- 


tis, which we ſo unſucceſsfully. drudge for here, to the 
Neglect of more important Exerciſes ; and, Secondly, 
That there is ſuch an abſolute Neceſſity of being good; 


and that this thort uncertain Life is the only Time for 


its 
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it, which if neglected, this great Work' muſt be undone 
ſor ever. Upon the former Conſideration, this ſtudious 
Bookiſh Humour, is like laying out a great Sum of Mo- 
ney, to purchaſe an Eſtate which after one weak, drop- 


ing Life will of Courſe fall into Hand. Upon the lat- 
ter, tis as if a Man that was riding Poſt upon Buſineſs 


of Life and Death, ſhould, as he paſſes through a Wocd, 
ſtand Kill to liſten to the Singing of a Nightingale, and 
ſo forget the only Buſineſs of his Journey. | 
- 16. Tis moſt certain, the Caſes here ſuppoſed are as 
great Inſtances of Folly as can well be conceived. And 
yet (however it comes to paſs that we are not ſenſible of 
it) Tis equally certain that we do the very ſame, that 
we are too much concern'd. ia the Applicationz and 
that to moſt of us it may be truly ſaid, Thou art the 
Man! „ | 

17. For what Difference is there between him who 
now labours and toils for that Knowledge, which in a 


little Time he ſhall be eaſily and fully poſſeſſed of, 


and him that dearly buys an Eſtate, which would other- 
wiſe come to him after a ſhort Interval? Only this; 
That he who buys the Eſtate, tho' he might have ſpared 
his Money, however gets what he laid it out for. His 
Expence indeed was N he but not in vain. Where- 
as he that drudges in the Purſuit of Knowledge, not on- 
ly toils for that which in a ſhort Time he ſhall have, 
and in;Abundance, but which after all he can't compaſs, 
and ſo undergoes a wain as well as needleſ Labour. 

18. Again, What Difference is there between him, 
who when he is upon Buſineſs of Life and Death, ſhall 


' alight from bis Horſe, and ſtand to hear a Nightingale 
| ſing, and him who having an Eternity of Happineſs to 


ſecure, and only this Point of Time to do it in, ſhall 
t turn Virtuoſo, and ſet up for Learning and Curio- 
ſity ? Tis true, the Nightingale ſings well, and 'twere 
worth while to Rand ſtill and hear her, were I diſengaged 
from more concerning Affairs; but not when I am upon 
Life and Death. And fo Knowledye is an excellent 
Thing, and would deſerve my Study and Time, had I 
any to ſpare ; but not when I have ſo great an Intereſt 
as that of my final State depending upon the good = 
i 0 
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b dition of Man by ſuch a Conduct ? Shall a Priſoner, 
J who, has but a few Days allow'd him to make a Prepa- 
: ration for his Trial, ſpend that little Opportanity in 
| cutting and carving, and ſuch like Mechanical Con- 
0 trivances? Or would any one imagine ſuch a Man to 
be in ſuch a Condition, near a doubtful Trial of Liſe 
0 and Death, W into a Priſon he ſhould find 
a {5 employ'd ? And yet is there any Thing more ab- 
6 ſurd in this, than to have a Man, who has ſo great a 
r- Concern upon his Hands, as the preparing for Eternity, 
85 all buf/ and taken up with Quadrants and Teleſcopes, 
ed Furnaces; Syphons and Air- Pumps 
lis 20. When we would expoſe any fignal Impertinence, 
re- we commonly illuſtrate it by the Example of Arbi- 
n- mnedes ;- who was buſy in making Mathematical Figures 
ve, on the Sands of Hracuſe, While the City was ftorm'd' 
is, by Marcellus, and fo, tho' particular Orders were given 
for: his Safety, loſt his Life by his unſeaſotiable Study. 
im, Now, I confeſs there was Abfurdity enough in this In- 
ball ſtance, to conſign it over to Poſterity : But had 4r- 
zale chimedes been a Chriſtian, I ſhould” have faid, - that the 
s to Main of his. Impertinence did not lie Here, in being | 
hall mathematically employed when the Enemy was taking 
1r10- the City, but in laying out his Thoughts and Time in 
were ſo unconcerning a Study, while he had no leſs a Concern 
aged upon him, than the ſecuring his eternal Intereſt, which 
upon mult be done now or never. Nothing certainly is an 
Uent Impertinence if this be not, to hunt aſter Knowledge 
nad I in fach a. juncture as this! * I 
tereſt 21. Many other Proceedings in the Conduct of Life, 
1 Uſe | are condemn'd of Vanity and Impertinence tho not 
ef half fo inconſiſtent with the C of Man, nor fo 
poo ts a | | di- 
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ad 


| ad " Io 
of it." My Bufineſs/aowo is not to be Learned, but to 
Arg, For is my Liſe ſo long, am I ſo overfork 


1 with 
Time, or is my depending Intereſt ſo little, or ſoea 

y ſecured, that I can find Leifure for unneceſfary Cu- 
riofities ? Is this Conduct agreeable to the preſent P- 
ſtare of Man, whoſe Entrance into this World, and 
whoſe whole Stay in it, is purely in order to another 
State? Or would any one imagine this to be the Con- 
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” oh > Ferne to his preſent Poſture. The Pens of moral 
1 0 riters ha ve been all along employd againſt them who 
ſpend their ſhort and uncertain Lives, which ought to 
be ſpent in purſuing an infinitely higher Intereſt, in 
gaping up and down after Honour and Preferments, in 
he and frequent Attendances at Court, in raiſing. Fa- 
milies, getting Eſtates, and the like. Theſe are con- 
mn'd not only for their particular Viciouſneſs, as 
| imes of Ambition and Covetouſneſs, but for what 
- & they have all in common, as they are miſſpendings of 
Time, and unconcerning Employments. 1 
22. Now I would fain know, Whether any of theſe. 
be more expenſive of our Time, more remote from the 
Main Buſineſs of Life, and conſequently more imperti- 
nent, than to be buſily employ' d in the Niceties and 
Curioſities - of Learning? And whether a Man that. 
loiters away, Six Weeks in Court-Attendances, be not 
every Whit as accountably employ'd, as he that ſpends. 
9 4 Time in ſolving a Mathematical Queſtion, as 
Mr. Des-Cartes in one of his Epiſtles confeſſes himſelf 
5 to, have done? Why ſhould the Proſecution of Learning 
be the only Thing excepted from the Vanities and Im- 
pertinencies of Life? 1385 e e 
23. And yet ſo it is. All other unconcerning Em- 
ploy ments are cried down merely for being ſo, as not 
conſiſtent with the preſent State of Man, with the Cha- 
rater he now, bears, This alone is not content with 
the Reputation of Innocence, but ſtands for poſitive Me- 
rit and Excellence. To fay a Man is a Lover of 
Knowledge, and a diligent Enquirer after Truth, is 
thought almoſt as great an Encomium as you can giye 
kim ; and the Time ſpent in the Study, tho? in the 
Search of the moſt impertinent 1'ruth, is reckon'd al- 
olt as laudably employ'd as that in the Chapel. Tis 
e only that is allow'd (ſe inconſiſtent with itſelf 
is Human judgment) not only to divide but to devour 
the grcateſt Part of our ſhort Life; and is the onl 
Thing that with Credit and publick Allowance itands 
in Competition wita the Study of Virtue : Nay, by 
the mol p:cfer'd before it, who had rather be ac- 
- counted Learned than picus. | 
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4. But is not this a ſtrange Competition ? We con'- 
fs that Knowledge is a glorious Excellence. Yet 


ReEitude of Will is a far greater Excellence than Bright- 


neſs of Underſtanding : And to be „is a more glo- 


rious Perfection than to be Wiſe and Knowing, this be- 
ing, if not the only, certainly the principal Difference 


between an Angel and a Devil. *'T7:s far better, to uſe 


the Expreſſion of Mr. Poiret, lile an Infant without 
much Renſont 


Excellence than it is; ſuppoſe it were a greater Perfection 
than Virtue ; yet ſtill this Competition would be utterly 
againſt Reaſon ; fince we can't have the former now) in 
any Mea ſure, and ſhall have it hereafter without Men- 
ure: But the latter we may have ow (for we may 
hdr much tho* we can't how much) and can't have it 
hereafter. Now the Queſtion is, whether we ought to 
be mote ſollicitous for that Intellectual Perfection, whiek 
we can't have here and ſhall have hereafter ; or that 


moral Perfection, which we may have Here, and cannot 


have hereafter ? And I think we need not conſult an 
Oracle, or conjure up a Spirit to be reſolv'd. | 


26. This Conſideration alone is ſufficient to jaſtify the ; 


Meaſure we have preſcribed for our intellectual Conduct, 
that we ought to proſecute Knowledge no farther than 
as it conduces to Virtue : And conſequently, that when- 
ever we ſtady to any other Purpoſe, or in any other De- 
gree than this, we are unaccountably, impertinently, I 
may add, ſinfully employ'd. For this is the Whole of 
Man, To far GOD and keep his Commandments, the 


- Whole of Man in this Station particularly, and conſe- 
\ quently this ought to be the Scope of all his Studies and 


. 


Endeavours. © 


27. And accordingly it is obſervable, that the Scrip- 


ture, wherever — * mention of Wiſdom, with any 


Mark of Commendaticn, always means by it either Re- 
gion itſelf, or ſuch Knowledge as has a direct Influence 


upon it. Remarkable to this Purpoſe is the 28th Chaps 


ter of Joh; where having run thro ſeveral Inſtances of 
natural Knowledge, he W where Gall Wiſdom 
— 2 5 * 


, to love much, than like the Devil is 
Fea/on much without Lowe. | r 


25: But ſuppoſe Knowledge were a more gloriqus 
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much as to ſay, That in none of the other hings 
' tioned, did conf the Wiſdom of Man. Then 
laws, Man. Kb zot the Price thereof, nei her is 14 


Hund in the Land of the Living: The Depth faith, 1 15 
not in me, and the Sea faith, bi 


2 li not in ne. Not in the 
Depths of Learning, nor in the Receſſes of Speculation, 
Seeing. it is bid from the Eyes of all Living. Deftrudti 


and Death ſay cue have foot, of the Fame thereof gui. 


o Ears: As much as to ſay, that aſter this Life, a 


| > begin to have a true Senſe and. lively Reliſh of thi 
. But in the mean time, GOD anderflandeth 


the Way thereof, and he knoweth the Place thereof. An 


unto Man he. ſaid, Behold, Fear of the Lord that is 


Wiſdom, and 10 depart from, vil, that ii Underhanding f * 
To Man he ſaid: Had it been to another Cpeature, 


ſuppoſe an Angel, in a State of Security and Confir- 


mation, he would perhaps have recommended for Wiſ⸗ 


dom the Study of Nature, and the Arcana of Phi — 
But having to do with Man, a probationary u 


Creature, that ſhall be Ve og py. or e eter- 
nally, according as he demeans himſelf, in 


Time ef Trial, the only Wiſdom he $a at 1 
Creature in ach aStation, is to ftudy Religion and good 
fe, 
28. From Authorks Jet us deſcend to Example : 
And two J would particularly recommend, of Men 
th eminently wiſe and learned; I mean Moſes and St, 


2 The latter profeſſedly declares, I determined Fo 


know nothing but T ejus Chriſt and bim crucified. A 
the former complaining of the groſs Ignorance of his 


Peqple, breaks out into this paſſionate Wiſh, O that 


they æbere wiſe That they — this, that they would 
their latter Ed, 

a9. Moſes had been bred a Scholar as well as a Comes 
d was. well inſtructed in all the Secrets, of Philo- 


. tier, gan 
ſophy. Aud beſide the Advantages of Pharaoh's; Court, 


he _ had GOD himſelf for his Tutor; he had con- 


verſed perſonally with hig Maker, and therefore: muſt 


ei befflupgos'd..to. know what was true Vilows 
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only, unleſs perhaps about the Hour of Death, | 


! 


if 
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Vit be does not make it confiſt in courtly Education, © © 
or the Myſteries of Philoſophy 3 but in conſidering oute 

| latter End. He wiſhes that his People were wiſe; ante 
. to this End he does not wiſh, that they were as well“ 

bred, or as learned as himſelf, but only that they un- | 
 derftsod this, this one Thing, that they would conſider | 


their latter End. This he make the Summary and? | 

8 Abſtract of all Wiſdom. Not unlike Plato, who de- | 
5 fines Philoſophy, The Theory of Death: { "4,1, 6 Bb 1 
N 30: And here, if a ſhort Bigreſſion may be diſpens d 


with, I would obſerve, how much Plato is in the right; : 1 


and what an excellent Part of Wiſdom it is, to conſie 
Death ſeriouſly.” To make this diſtinctly appear, ! 
ſhall ſhew firſt, that the Conſideration of Death is the 
. moſt” proper Exerciſe for a wiſe Man, and ſecondly, . [ 
that it is the moſt compendious Way of making. him. A 
wiſe that is not ſo, . 
31. Firſt, it is the moſt proper Exerciſe for a wiſe 
Man. Wiſdom conſiſts in a due Eſtimation of Things; 
which then are duly eftimated, when they are rated, 
both as they are in themſelves, and as they are in rela- | 
tion to us. If they are great and extraordinary in them-- | 
ſelves, they deſerve to be conſider d for their own Sakes ; 2 
if they nearly relate to us, they deſerve to be confider'd- | 
for ours. And on both theſe Accounts, Death and its 
Conſequences are highly deſerving a wiſe Man's N | | 
32. For, firſt, . They are in themſelves great and ex- 
traordinary Tranfattions, and as ſuch, . deſerve the at- | 
t:ntive Conſideration, even of a Stander by, of any o- | 
ther indifferent Being, ſuppoſe an Angel; even tho? he | 
were no otherwife concerned in it, than as tis a great b 
Event, a noble and wonderful Scene of Providence. | 
On this ſingle Account, Death is as fit a Subject for 
the Contemplation” of a wiſe Man, as any in Nature. 
33. Or if there be within the Sphere of Nature, 
Things of a greater Appearance, yet there is none 
wherein Man is ſo nearly concern'd. Since on this de- 
pm his eternal Happineſs or Ruin. Nothing deſerves 
o much to be confider'd by him. Whether therefore 
we regard the Greatneſs of. the Thing in itſelf, or its 
Greatneſs with reſpe& to us, the Confid@tation- o 
| | ö Death: , 
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Death is as proper an Exerciſe as à wiſe Man can be 
„ employ d in. „ 855 
34. And as 'tis ſo fit an Employment for him that is 
wie already, fo, Secondly, it is the moſt compendious. 
of making him wiſe that is not ſo. For all Wis- 
dom is in order to Happineſs ; and to be truly wiſe, 5 
is to be wife unto Salvation. Whatever Knowled 
contributes not to this, is quite beſide the Mark. It is, 
as the Apoſtle calls it, Science falſely ſo called. The 
Knowledge itſelf is vain, and the Study of it imperti- 
nent. | ; 
35. Now the only Way to Happineſs is a good Life; 
and conſequently all Wiſdom being in order"to Hap- 
pineſs, that is the true, and the only true Wiſdom, that. 
© ſerves, to the promoting it. That therefore is the moſt. 
compendious Way of making a Man wiſe, which ſoon- 
eſt makes him good. And nothing does this ſo ſoon. 
and ſo well, as the ſerious and habitual Conſideration 
of Death. And therefore, ſays the wiſe Man, Remem- 
ber Death and Corruption, and keep the Commandments :. 
The ſhorteſt Compendium of Holy Living that ever was. 
given. As if he had faid, Many are the Admonitions 
of wiſe and good Men, for the moral Conduct of Life. 
But would you have a ſhort and infallible Direction? 
Remember Death and Corruption. Do but remember 
this, and forget all other Rules if you will, and your, 
Duty if you can. 
36. And what is here remark'd by one wiſe Man, 
is conſented to by all. Hence that common Practice a- 
mong the Antients, .of placing Sepulchres in their Gar- 
dene, and of uſing that celebrated Motto, Memento Mori. 
Hence that modern as well as ancient Cuſtom, of put- 
ting Emblems of Mortality in Churches and other pub- 
lick: Places: By all which is implied, That the Conſi- 


deratioa of Death is the greateſt Security of a good Life. 


+ Indeed what other Conſiderations do by Parts, this does 
at a Blow. It at once defeats the World, the Fleſh and 
the Devil. For how can the World captivate him, 
who ſeriouſly conſiders that he is a Stranger in it, and 
ſhall ſhortly leave it? How can the Fleſh enſnare him 


Who has his Sepulchre in his Eye, and reflects on the 


cold 


— 
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1 he: ſhall. have there? And how can he 


il prevail on him, who remembers that he ſhall die,. 
and then enter on an unchangeable State of Happiness 
or Miſery, according as he has either reſiſted, or yields 
ed to his Temptations? Of ſo vaſt Conſequence is the 0 
conſtant thinking upon Death, above all other, even 

ractical Meditation: And fo great Reaſon had 2 
r 14-94 Tory Wiſdom of Man in the Conſideration of 
his latter End, 279 FS Kay Shes. 
37. But to return, I now 18 myſelf, that 
from the Character of Man, and his preſent Circum- 
ſtances, as well as from divine Authority, it evidently 
appears, that however natural our Defire of Knowledge: 
is, this Appetite is to be governed, as well as thoſe that- 
are ſenſual ; that we ought to indulge it only ſo far, 
as may tend to the conducting our Lives, and the fitting. 
us for that Happineſs whica GOD hath promiſed, not. | 
to the Learned, but to the Good: And that it it be 
gratified to any other Purpoſe, or in any other Mea- 
{ure than this, our Curioſity is impertinent, our Study 
immoderate, and the Tree of Knowledge till a forbid- 
den Plant. | | - the 
38. And now having ſtated the Meaſure. of our Aff. 
fection to, and Enquiry after Learning and Knowledge, 
it remains to be conſider'd, how much 'tis obſerved in 
the general Coaduct of our Studies. Tis plain, it is 
not obſerv'd at all. For theſe two Things are notorious 
Firſt, that very little of what is generally ſtudied, bas 
any Tendency to Living well re or happily hereafter, 
And Secondly, That theſe very Studies which have no 
religious Influence upon Life, do yet devour the greateſt 
Part of it. The beſt and moſt of dur Time is devoted 
to dry Learning; this we make the Courie of our Stu- 
dy, the reſt is only by the By; and *tis well if what. 
is 8 or devotional, can find us at Leiſure upon a 
broken Piece of a Sunday or Holy-day, The main 
Current of our Life runs in Studies of another Nature, - 
that don't ſo much as glance one kind Aſpect upon good 
Living: Nay, 't well if ſome of them don't Nad WK - 
I am ſure ſo great and ſo good a Man as St. Auſtin 
thought ſo, who ſpeaking of the Inſtitution aud I ifci- 
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pline ef tis Youth, has theſe: remwmrkable Words; 7 


learnt in thoſe Things many nul Words but the. fame © 
might have been Barns 3h Mater that are wot" Ga 8 
And that indeed is the ſaſe Way, xuemin Chiliren ought 
to be train d up. But Mb unte thie thou Torrent of Cu- 
ſtom ! ho it able to reſiſt "thee ! Nba long vill it b 
before thou art dried up; How long <wilt thou roll along- 
the Som of Eve, imo great and formidable Sea, which 
they can hardly paſs over? Have I not, in Obedience to 
thee, read of” Jupiter thundering and' Fornicating at the 
ſame Time and yet, O ther Hellißß Torrent; the Son: 
of” Men are ſtill toff in thee, and are invited by Rewards 
10 learn theſe Thing. Ty Pretence indeed is, That this: 
in the Way to learn Words, and to get Eloquence and the 
Art of Perſuaſan. As if wwe. might not hawg knewr 
theſe Wards, Golden Shower, Lap, the Temple of Hea- 
ven, without reading of Jupiter's being made a Precedent* 
for Whoreing * This Immorality dies not at all help the 
leartting of” the Words : But the Words greatly entourage 
the committins the Immorality. Not that I find Fault 
evith the Words themſelves ; they are pure and choice Veſe 
fel: But with that Wine of Error, aubich in them is 
Banded and commended to us by our fottiſh Teachers. And 
yet unleſs we drank of it, we were beaten, nor bad cb 
any ſober Tuage to appeal io. And yet J. O my GOD, 
y, whoſe Prejence I now ſecurely make this Recollection 
billing harnt theſe, Things, and like a Wretch delighti# 
- in them, A for this I gas called a good, hopeful Boy. 
By this you may ſee what the Judgment of this holy and 
Ve Perſon was in his private Retirements, and at 
the moſt ſerious Intexyals of his Life, concerning the ge- 
neral Courſe of thoſe Studies, which draw out the firſt 
Runnings of our Age, and which are of fo great Cre- 
dit and Authority in the World, as to go under the 
Name of ingenuous and liberal Education. Vou ſee he 
not only dilapproves them, but reckons them among 
thoſe Sins and Irregularities of his ' Youth, whereof he 
thought himſelf obliged to make a particular Confeſſion 
in this his great Penitential. * 3 

39. And here let me not be thought immodeſt, if up- | 
on great Conſideration aud tull Conviftion, I preſume 
9 | | to | 
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take up fo 
FRE oh Tha Bey. pt us ſuch ftixolous 915 — 
Things as they | 
In relation 5 Firk, I can't. with any Patience re» 
ect, that out of ſa ſhort a Time as that of human Life, 


ing, it may be of 50 or 60 Years (ſor w 
3 Hundreds — ſhort). 19 or 20 fas 
ent between the Dictionary and the Lexicon, in 
28555 out a little Latis and Greek, and in 8 2 
,ompany of n Fictions and Fantaſtick Stories: 
ere theſe Thing bd ee „vet tis barharous 
and inhoman, to - A's. ſpend fa much of their 
little Stock of Time upon — This is to male & 
Cure of Human Ignorance, and to deal with the Inſir- 
=: of the Mind, as ſome ill Surgeons do wit 942 
ounds of the Body. If one were to judge of the 
of Man by the Proportion of it ſpent at School, 1— 4 
nn think the Antideluvian Mark were not yet out, 
— that we had a Proſpect of at-leaſt-goo or 1009 Years 
efore us. The Truth is, cis an, intolerable Abuſe it 
ſhould be ſo ; and were the. Age as wile as it 8 * 
to be, it would never ſuffer it: Eſpecially conſidering” 
what late Examples we have had, of more comppendious  - 
Methods beyond the Seas. It does not. become me tg £ 
project a * ua of School Diſcipline J. leave this. Fg 
abler Heads. Only in the mean time Lignay venture f . 
fay, that the common Way is a vy great Tax, 1 "© as 
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man Liſe ; ſo large a Portion of can very 
2 to be laviſh'd away in the firlt E 
rni 


* Bat the-greateſ 7 th minaries is; 
the Frivoloaſneſs of che. Things they teach. Nat only 
the ſpending ſo much Time on the Things they teach is 
blame-worthy, but their teaching ſuch Things at all. 
Setting Opinion and Fancy aſide, what real Improve- 
ment is it co the Mind of a rational Creatwe, to be * 
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id with Words and Phraſes and to de Al char 4 


ith Pextical Stories and Dreams ? How many excel. 
Ait ant uſeful Things might be learnt, white Boys ate 
Pebumbing and mardering Heſod and Homer, which then 
_. they do nat underſtand, and Which when they do, they 
Will throw by aud deſpiſe; and that juſti too : For of 
What Signification is ſach Stuff as this, to the Accom- 
Pliſhment of a reaſonable Soul? What Improvement 
Lan it be to my Underſtanding, to know the Amours of 
Pyramus and Thisbe, or of Hero and Leander? Do Men 
 Tetain any Value for theſe Things when they grow up, 
or endeavour to preſerve the Memory of them? And 
Why muſt/poor Boys be condemned to the Drudgery of 
learning what when they are Men they mult and will 
'untearn P Why muſt they be forced with fo great =y 
pence bf Time and Labour, to learn ſuch Things as are 
of no ſtanding Uſe * 80 far from that, that they are 


+ , dangerous as well as unprofitable. For I appeal to the 
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common: Senſe and Experience of Mankind, whether it 
be not dangerous in the higheſt Degree, to entertain 
the gay catching Fancies of Boys, with the amorous 
Scenes of the Poets? Whether it be ſafe, to ſeaſon their 
green Imaginations with ſuch Images as are there paint- 
ed to the Life ? Is not this rather the direct Way to 
corrupt them, to ſow in their tender Minds the Seeds of 

Impurity, to increaſe their inbred Propenſities to Evil, 
| da dy a ſtanding Foundation for Debauchery ? Let 
any Man but conſider Human Nature as it comes down 
to us from Adam, and tell me whether he thinks a Boy 

fit to be truſted with Ovi? I ͤdo not underſtand 
upon What Principle, either of Prudence or Piety, ſuch 


Focke theſe ſhodld be read by any; but leaſt of all 
by Boys, whoſe ſoft Minds are fo ſuſceptible of any ill 
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Impreſſion. Far better were it they ſhould continue ig -· 
norant, than that their Underſtandings ſhould be ac- 
comp!liſh'd at the Hazard of their Morals ; upon which 
ſuch Studies as theſe ean derive no very wholeſome In. 
fluence. And yet to theſe our Youth is dedicated, and 
in theſe ſome of us employ our riper Vears, and then 
| when we die, this very Thing makes one Part of our 
Funeral Elogy, that we were ſo diligent and indeſatꝭ 
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nowledge, perhaps that we procured. an early" Inter- 
ment by: it; when, according f 
laic down, we were as impertinently, tho not io inno- 


long picking Straws in Bedlam. . 
cuting Learning and Knowledge, is their Uſefulneſs to 


good Liſe. Conſequently, all Proſecution of them be- 


yond or beſide this End, is impertinent and immoderate. 
But ſuch is the general Proſecution of Learning and 
Knowle as 1s * by appealing to the general Con- 
duct of Study. It evidently follows, That the Intel- 


lectual Conduct of Human Life is juſtly chargeable with 
an immoderate and impertinent Purſuit of Knowledge. 
. - Dy a "* 4 


The CONCLUSION., 
To what a narrow Compals, by virtue of the pre- 


ceding Reflections, are theſe three Things reduced, 


which uſe to take up ſo large a Room, vis, Learn- 


ing itſelf, the Method of Learning, and the Defire and 


Proſecution. of Learning? Theſe indeed are great Re- 
trenchments, but ſuch as are juſt and neceſſary to the 
Regulation of our Intellectual Conduct. 1 
- And now who can forbear making theſe two Obſer- 


| vations, 1. That this Bookiſh Humour, which every 


where ſo prevails, is one of the ſpiritual Diſeaſes of 
Mankind, one of the moſt malignant Relicks of origi- 


nal Depravation: It carrying in it the very Stamp and 
Signature of Adam's. Tranſgreſſion, which owed its, 


( 


irth to an inordinate Defire of Knowledge. 2. That 
thoſe who have Eyes, may in great Meaſufe ſpare them, 
and they who have not, ſhould not much lament the 
Want of them, upon account of Learning, 
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ule in dur Studies, and ſo inquiſiting in the Search ok 
the Principles before 
cently. employ'd all the while, as if we had been ſa 
40. The Sum of all is this: The Meaſure of 8 | 


. 


For my own Part, I am ſo throughly ine of 4 4 


the Certainty of the Principles here laid down, that I 
look upon myſelf as not only under a particular Obli- 
ation, but almoſt a Neceſſity of conducting my Studies 
y them. The laſt of which has left ſuch a deep Im- 


preſſion upon me, that I now intend to follow the Ad- 
| vice 
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Ihre now Tpent about 13 Fears in the moſt cefe-/ 
brated Univerſity in the World; in purſuing both ſuch 
| Learting ag the Acalemical Standard requiresþ* and as 
my private Genius inclinec me to. But in Truth, 
When 1 chink en my paſt Intellectual Conduct, Lam as 
— . it a with my Moral; being very con- 
tat the greateſt Part of my Time has been em- 

in unconterning Curioſities, ſuch as derive no 

evf- moral Aagbvence upon the Soul that contem- 

Pius them. 

Bat I — a very arent Apprehenſion of 
Things, and intend to ſpend my uncertain Remainder 


of Time, in ſtudying only 'whaty makes) fer the moral 


| 4 Improvement of my Mind, and Regulation of my Life : 
Beg not able to give an Account, upon n any rational 
* and conlittent 8 ws neuen, any Thing 
IE; 
' 1 More particularly, 1 mall apply nite read ſueh/ 


|.- (el Books as are rather perſuaſtve than inſtractive; ſuch as 
Wo Warm Kindle and enlarge the Affections, and awaken 
15 the divine Senſe in the Soul; as being convinced by eve- 

| Day's Experience, that I have more Need of Heat 
| of Light. Tho" were I for more Light, ſtill F 

think this Would prove the beſt Method of Illumination, 

and that when all is done, the Love of GOD is the beſt 
Light of the Soul” Alas may indeed baue Knowledge 
wit bout Lowe," but be that heh tho he wants Sciences 
Bumanly acquired, gt he will know more than human 
Wiſdom" can teach him, becauſe he has that Maſter wwith- 
£ . Man Nn 
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